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int roduct ion:  Some commentS on "peace".

In order to explore the

there is a general  methodology

or ig inal ,  but \zar\7 rr  cof  r r  l

nf  ra l  r1_ i  na Y :nd V i  + mr\r  l . rav!  !srqLrrrY 1\  q l lu r ,  IL r t tqy ue

th inking about X, then some th

ideas about compat ib i l i tv  or

or s imply i r re levance, between

+^^ j  
^  

i r r ra=na 
ai td l : r :Ci . - ' l i t iSI . r , 'Lvt/re

which is cert-ainly not very

Whenever there is a quest ion

a good idea Lo present some

inking about Y, and then some

conf l ic t ,  harmony or disharmony

X and Y.

I  shaf l  fo l low that format,

of fhp f i f lo cfrr f ina r^zi1-h 
r \

t  v v.^+ l leace t

I  shal l  do at  a f  a i r ly  h igh l -evef

ntndr l . ra i  nn i  '1 the f  ie l  d Of SOCialrs| ,u

concrete contemporary pol i t rcs.

of  abstract ion,  the present

phi losophy rather than

and take them in

then Buddhism.

the order

And thrs

Thus, I  do not intend to discuss balance of  power pol ic ies,

n:- l - inrr ' l  =r l r r  CfeVa]_ent in tho Ann jdan+ nr the nc.-- lFr centI .eL .r ]u vvv rusrr  L,  v!  Lr tg yu. I /E!  ut

theor ies,  part icular ly prevalent in the Orient( . I )  to a large

extent these are peace theor ies of  the el i te,  obviously in

the interest  of  the el i tes 'monopol is ing and wielding t i - :e i r -power
fhar.r ; r : -o

-  but  "" . - ' t  t  ' r iot  necessar i ly  peace theor ies:  .  Rarher,  I  shal  l

have as a point  of  departure one very s imple insight;  that

peace has something to do with entfspv,  here s imply taken in

the sense of  "d, isorde r" ! ' )  nor"rr . t ,  that  ter :m does not qui te

connote the idea. Disorder sounds l ike something messy. The

basic point  is  not messiness in any pej  orat ive sense, but i r igh

compiexi ty of  the systen: many and drverse components,  and many

and dj-verse t ies of  interact ion between themi3) th" under ly ing

thinking would be that the moment the system tends to crystal l ise,

the number of  types becomes smalrer,  the concentrat ion on one

point  more pronounced, and the l inks of  interact ion no ronger

f i l l  the total  space or possi-bi l i t ies but tend to connecr

f :er ta in t t tneq ^*r . '  ^ '^r  ^r !^11 m:inl r r  in 
^ 

h^^-+. i , ,^ue!Lqf,rr  uJ; :so or l  1!  ano orte, .  l r r  q negaLrve way . . \L t l lat  point

the system may look very order ly,  but  is  in fact  poised for

bat- t l -e.  rn conf l ic t  theory th is state of  af  f  a i rs is known as

ool ar i  sat  i  on -  aS When tWO al  I  i  anr:cq ArF 7r i  ++aA :n: i  n^+ cer-h nthorqrrvur c i !E pf  LLgu agar l r>L uqur,  vLrrEt,

most of  the interact ion takes place between the leading powers

( super-  powers )  and within them only between the leaders (  super-

Ieaders ) . A "sunm,itmeetingr" is the typical exarple.



An: i  ncf  +h =+ i  m-, .^ 
^f  t tnnFF1. 'e arr  naaaal  aqcnoqqnYqrrrJ L LrraL I l i la9c ur utruuquu vr F_*_ v. .vve ,

I  would l ike to sketch, very br ief  ly ,  an al t -ernat ive image.

This image presupposes immediately that  one is wi l l ing to

consider that  peace has to be discussed and understood

not only as peace amono nat ions,  but also as peace within

socret- ies,  wi th in l ' ,  uman beings and with nature.  I t  has to

be understooo -Ln the space of  nature,  humans, soc:-ety and

the world.  In al l  four spaces there seem to be two common

factors that  are necessary condi t ions for  peace: diversi ty

(between the types ment ioned above) and symbiosis ( the interact ive

l inks ment loned above )  .  In nature th is would l -ead to ecological

balance. In humans this woufd lead to r ich,  mature human beings,

capable of  developing several  incl inat ions wi th in themselves and

let t ing them play together.  At  the social-  level  i t  leads to

n l  r r r :  I  i  c t .  i  n eVen faSCinat ing SoCiet ieS, nOt f ragmented intOq!!JLfv,

dif ferent parts but wi th the parts interact ing wi th each other,

constant ly evolv ing.  And at  the wor ld level  th is would lead

+^ an1- i r ra naaceful  COexiStenCe betWeen Several  SyStemS, not Only|--"

between two as Soviet  theory has i t  (and they, in addi t ion,  do

not pract ise that  excel l -ent  theory inside their  own society;  thcy

gambl e on only one sociaf  type, "  social isn.") .

I t  is  easi ly seen how di f ferentthis image of  peace is f rom

current real l ty.  Even at  the level  of  theory,  both East and West

today think about peace as i f  i t  were compat ib le wi th war wi th

ne*t t ra dacf rnrr ina f  ha ana' lnninr ' l  h: l  r^Ce WhiCh haS aS i tS baSiSr ru uq! u t

diversi ty and symbiosis;  at  the same t ime br inging forth,

s imple-minded, of  ten dogmatic and mater ia l - is t ic human bej_ngs;

at  the same t ime try ing to have one system dominate the whole wor ld .

There is no sense of  the value of  d iversi ty,  that  i t  is  not_ only

rrnna^accir t '  but  even harmful  . , rhcrr  o i le social  1-ypc d.or: inatesscr: iety,  aLtc l
. . ,^-  l  .q 

-  
t  ^^^ 

- :^. .  ' .  - - . -^^-  ^1n prz6lr in i - l r r^nrrn-. l i  SlVr, i - t i6-c1j  e hpfr3pg11
WUI -LL- l  ,  ct-LUI le.  . - , t )Lr I  5p{rvE) v( l r1 L-VUf VL Lrt ' -uLt9r l  JyrrLJrL'Jrr  -&L:Je\

drverse partsr  e.g.  "social ism" ancf "capi ta i isrn" togethaa.( ' l )

clef iciLs our
T'. . i+1^  ̂ . . i - - . . i -=;^- , - r  . ' r . . : , .^ .^.- . :  ! . ,  - -^r  - . , - . r^ i^- . r^ ,  worfd becomes a war l ikevirLr{  Javl t t ! rucJtL L, IVC_,_5ILy c l l IL:  5yt .LJf \J)_L5 /

qvsl-em - wi  th ef  f  or ts to contro]vr .ofepf i?ot '^n h: ' l  
-h^^ ^t  n.)r^rpr n.) ' l  i  r -  ies.r /  rLLrrr t  wrLrr  r -s!rv!  Lr  Lv vvrru!vr  /  LLrL vuYrr ua!qI IUU (JL yvwgr tJUIIU r !- sucn i

r . 'nrrarrar . , \^  /nOl iCieS are baSed On OffenSiVe arms, (armS that Can be

used to destroy the other s ide,  not only to defend one's own
nnrrn{- rr) r h^ llrtcor:,e seefits al'",'a.r.zs to ]rc arrns raceg because the othervvqrr  u!  f / ,



side cannot possibly know for certain whether the assurances

that the arrns are for  "defensive purposes only] '  are t . r . . (5)
(b l

And arms races almost invar iably lead to war.  And that is our

si tuat ion,  our predicament -  as br ief ly to ld as possible.  We al l -

know that a nuclear war of  .q4y proport ion is something that
\ / )

s imply must not take place. Hence, our prospects are not too

bright, to pr-it it mildl.r.: we are building war structures, not peace structures-

.i, Br-lddhisr', n'/enty stro

I  then move on to the second part :  burddhism. In the wor ld

as a whofe,  buddhism is the major system of bel ief  that ,  to my

mind, comes closest in i ts way of  }ooking at  the wor ld to the

type of  dynamic,  h ighly complex peace theory just  indicated.

I  shaf l  t ry to explore th is point  by div idrng i t  into two parts:

twenty strong points in buddhism in the sense that they are hiqhly

-+ ' i r^ 'e wi th act ive pursui ts of  peace, and six weaker points,uurrrPctLaur

in the next sect ion.  At the end, then, I  shal1 t ry to draw a

balance, relating the images of peace and of buddhisrn presented.

(  I  )  Very basic in buddhism is the ;natta doctr ine of  no indiv idual

soul .  I t  should be pointed out that  th is does not rufe out

something that nngir t  correspond to an occidentaf  souf concept
(B)

at  a col lect ive level .  What is ruled out is the strong, occidental

emphasis on indiv idual ism, and the lndiv idual  as srmething unique,

speci f ic ,  detachable and part icular.  The anatt-a doctr ine certainly

does not rule out uni ty in a t ranspersonal  "soul"  -  in short

uni ty wi th af l  humans, wherever they are,  t ransnat ional ly,  across

any kind of  borders (by d9€, gender and race; by naLion and class)

and with nature,  and not necessar i ly  only the biospherer or only anin ' ,a ls.

One micrhf  nerhans sav thaf where in chr ist iani fv ideni_i . t r ;^^!r^-  ^^;6tq unvIIg r t t IYIru Pg!IrqyJ JqJ LrrqL wlrg!g I t r  u lMourqrt !LJ f  uLrrLIL IUqLaul t  I ry l I ruJ uy

f roir  in i iv ic jua-Is here aircl  nclro via Jesus Christ  to God (more or

I  acc mnAi :+aA hrz tho Chtrrnh donondi  nc 
^n 

f  ho J-rrna nf  n l - r -  j  
- . | - . i  

=- i  | - r r  \fE>> l t tcuaqLsu pl  Lr lE urrurul l ,  ugyErrufrr9 urr  L l ls  u lys ur Llr t_L5Ll_dl lLLy ) ,

in buddhism ident i ty extencl .s in space to everybody, downwards ( i f

one may use that expression at  aI I )  to non-human nature,  and back-

wards and forwards in t ime through the pr inciple of  ; :arma and re-bir th
|  ̂ ^(as dist inguished from the Hindu concept of  t ransmigrat ion vrhere

an indiv idual-  soul  is  involved )  .  Thus, the ernatta doctr ine makes

f or 
^ 

\ /erv hioh lerzel  of  ident i f  icat ion wi th evervthino al  ive in. .*r^.  ^-ent i f  icat ion wi th 
"rr . ryahir^,

past r  pre s€f l t  and f  uLure,  even uni ty.  : .nat ta shouf d in pr inciple



(2)

(3)

may
counteract  f ragmentat ion -  e ven uni t ing indiv iduals that  othen, ise /

ho ni t . fod ac: insl  each other in a f ight  for  God as each indiv i -duaf

sees him, t ranslated into more secular causes j - f  God starts

Waninq. . , -  ' .1.Cl iUj . . ( - ' i ; l r f t  U,f i - j - .  LUL, ' " .c i i -  i , ; ,O,. ;1,  i l , r  
*u.- i -  

r , i r i ' r ; : r i l . i r l  .  ' . ,L1 , , -^.

A consequence of  the arnatta doctr ine is the ahimsa doctr ine,

non-violence towards aI l  forms of  l i fe,  certainly including

animals (a reason why buddhiststT"d 
t€.B""tar ians).  

Ahj-msa should

not be seen in terms of  egoism or al t ru ism; these are concepts

t  h al-  nraq.rrnn.\se indiv idual ism with the egoist  being the indiv idual*.L.r- .

nnlrr  t - r rz inc +O maXimiSe hiS OWn benef i ts,  even at  the expense

of others and the af t ru ist  being Lhe indiv idual  t ry ing to ,n\
\J )

maximise the benef i ts of  others,  even at  the expense of  h imsel f .

Within the ana.t ta doctr ine the ahimsa doctr ine should be understood

as a s imple norm not to hurt  others because hurt ing others is the

same as hurt ing onesel- f .  For Gandhi th is was absolutely essent ia l ,

h i  e rrni  i -  r r -of  -man doctr ine being the pi l lar  on which his construct ion
(  lu,

rested. 
'Needl-ess 

to say,  a srrong non-violent doctr ine is highly

nAAr-F-hr l i  I  d i  no -  hrr f  nrohl  em.at ic i f  Some nart  s r--r f  the wor ld aret  ve

non-viol-ent and others are not.  Hence a concept of  defensive def. t - t "611)

Ahimsa- non-rz i r - r lenr-c-  iq,  nFVertheless a nFcrat i r re formrr lat ion
,  Lrvrry La l l *Y*

i t  means a (not)  h imsa (v io lence).  This formul-at ion is taken

f rnm l-ho nanch^--hi1- ' . ' i fh f i rza nror.anfc : l ' l  nf  f l - roa norraf  i r rp! !v l r r  LrrE }JqrrUr lCt-5I l l - lCl  ,  WILIMVc }JrsUg|/uJ,  Af f  UI Ll lE: l t t  r reYqufvL

( in .Udi" ior  ao 
-**nt ion 

f  rom taking I i fef  one should also

abstain f rom steal ing,  f rom adul- tery or sexual  misconduct in general ,

r rnm rrr ina ^- .1 f rom intoxicat ing dr inks).  Thc pancha-shi la shoufd!J ! r rY,  qrru

be seen in conjunct ion wi th the pancha-dhamma the f ive deeds that

are f  ormulated posiLively.  Or,u of  arr"*  i "  metta-karuna, t ranslatabf e

as"compassior l ' .  In other words,  one should not only abstarn f  rom

violence but al-so feel  compassion towards al I  beings, everywhere.
i l  t r

(The other four deeds are good vocat ior"  which would exclude the

sale and making of  weapons and l iquor,"posi t ive control  of  sexuaf

l i fe and passiond'r" te l l ing the t ruth" and"mindfulness, carefulness" -

r-n the sense of  abstaining from negl igence, carelessness).  From

f  he noi  nf  nf  rz i  or^r  of  ncece 1-heorv +- i - \ ic  ic .  . in,rnrf  :nt .  in i -ho rranz onl  r - r r
IJeqvv L- l l IJ  j -b l r , lwr LGrL "  r l r  L l lL vcr)  a-r ! .uJ J

buddhism there is a basj-s not only for  negat ive peacq but also

for positive peace I not only for absence of war, but also for positiyg
(L2\

rel-atl_ons.



(4) A basi-c idea of  buddhism rs what one might cal l  the col lect ive

a#h i  nr  I  l - r r rdaai-  1- l - rn i  z la= +l- \Lrrs ruEa urrel t  nuddhahood l -s something we reach

-.n"SameaSSe]- f - rea]. izat ionoftheindiv idua]. ,

ur ler t

but Sel f"real izat ion of al l .  I  see no reason whv this

thinking could not also be appl ied to the wor ld space: the

wel l -being, development and secur i ty of  other countr ies is also

wel l -being, development and secur i ty for  my country.  I f  I  hurt

and harm the ot l rcr  party at  the indiv idual  or  col lect ive levef

we can no longer deverop together,  
n7" 'YEL.| I  

each other.  r

may tr iumph alone, but that  is  a lso al l .  In pr inciple th is

type of  th inking should lead to a new krnd of  t rade theory
(t?\

where I  bui ld up the other party through cooperat ive arrangements"-" '

and to a theory of  not  only common secur i ty ( the Palne Commission)
(14)

hrr# nnnaels l iys secur i ty)*"  Some of th is might take the form ofvvvt,

worl-d j -nst i tut ions such as the United Nat ions peace-keep:-ng

forces; more important today is perhaps ef for ts to bui ld one's

own secur i ty wi thout reducing that of  the others,  for  instance

through defensive rather than of fensive weaporr=i15) rn short ,

the col lect ive nature of  th is th inking would take the form of
r rmrr co-rrr i  l -  r r  i  c  \7rr l r r  qealrr i  tv and rz i  r -e \zprqAtt  -  I  cadi  nc tcrr r r ) '  reeulrul ,  Jvu! ,  reqsrraY 

""

/ r4\
a concept of  addi t ive rather than subtract ive secur i ty:-" /

(  5 )  Basic in buddhism is to l -erance, l i rst  wi th in buddhism with the

famous dictum of B4,OOO sects,  a history pract ical ly speaking

with no holy of f ice to protect  doctr ine,  r ro inquis i t ion and no in l ra-

ra" l  i  n i  nrrc r^7arc But there is also to lerance of  other systems

of be' l  ic . f -  makincr i t  nossihle to combine them with buddhism to a

I  r rno ovi-  anf  01. tO COeXiSt With bUddhiSf r l .haro i  c ^ l -Uf al iSmYvr

rather Lhan singular ism, there is uni ty in diversi ty,  and there

is also a symbiot ic use of  the diversi ty as wj- tnessed by the

^Lr l i ! "  ^F *" ldhists to integrate other types of  th inking inaur l rLy ur uu\

fheir  .wn annroach!1711 peace theory th is means that

the condi t ion of  d iversi ty of  types cf  at t i tudes and behaviour

i^ ! ' i  ^ ' - ' r "  ^^n:at ib le not only wi th buddhist  thought but also wi th!D rrrvrrrJ vvr l r l

buddhist practice. Shar-p lines of confrontation are avoided; there is a

search for conpatible ideas and actions as an expression of unity.

The doctr ine of  the middle road is a phi losophy'expressecl  as a.  concrete

approach to f i fe.  The basic point  is  "nei ther too much nor

too f i t t le" ,  an approach that wi l l  tend to make buddhists

(6)



(7)

(B)

non-fanat ic.  In the f ie ld of  at t i tudes and bel ief  th is vrould
inply a tendency to stay away from extreme posi t ions.  ? i r is cctr ld,  in
turn, make buddhists,  r ike quakers,  useful  as brrdge-Durlders,
as contacts between the extremes r  perhaps pul l ing the exrremes
towards a more"pragmatic"  buddhist  posi t ion.

The nl iddle of .  t_he foad pol lgy is a concrete manifestat ion of
the point  above. rn mater ia l  l i fe th is means nei ther too l_ i t t le

the basic needs have to be sat isf ied -  nor too much
accumulation of r iches should be avoided. ?he ir:pl ication r;orl11 lce
relat ively egal i tar ian societ ies,  Iess concerned wi- th mater ia l ism.
and great care in economic l i fe so that others are not depr ived of ' t r , .
possibi l i t .y  or '  a middle of  the road l i fe ( the uni ty of  man
principle would play a role in th is connect ion).  What is
here seen as a social  doctr ine could also be a ' . .zor ld doctr ine
ar, 'ong countr i -es :  no country shoul-dcczslrn*too l i t t le,  no country

shourd t?tu*taoo 
much. More part icularJ-y r  oo country shourcl  consur.e/

too l i t t le because others cznsul l too 
much i  no country should consune

too much because i t  is  taken from others that  consequent ly consr-rrg
too l i t t re.  Again,  f rom the point  of  v iew of  peace theory

this obviously gives a strong basis for  posi t ive peace pol ic ies
based on equal i ty,  equi table forms of  exchange, cocperat ive behaviour.

smalr  is  beaut i fu l :  for  the s imple reason that the type of
cooperat ion needed to move forward towards buddhahood, wi th
human beings constant ly interact ing.  helPi€u.r ,  

other,  can onlv
/ rQ\ /  '

be meaningful  in smal ler  uni ts ' . " '  Even a budclhist  mass movement
rike ttne :_o=jca gak_\g:, with i ts sega-- manif estations, seems to be
at i ts best in ' the smarr,  in face to face gro,- ,p{19) e,r t  in
general  th is type of  t .h inking wourd be more typical  of  ! i lgy. .u
buddhism than of &[Cy=en_a ( of which s_oL_a qgkkgi may be said to
be an exarnple).  From the point  ofv iew of  peace theory,  smarl
sociar uni ts seem to be more peacefur in ar l  four spaces
(nature,  human, social ,  ' * 'or ld ) ,  among other reasons because
there wi l l  be more steerrng mechanisms, peopre te l l ing each
other when something goes wrong than in mass societ ies of  mutual ly
fragmented indiv iduars,  kept at  a considerable distance from
the power elite. 

(2o) 
rn general, buddhism r.rirr tend to favor smalr

unrts of social organisationo anci. sinaller units - by and large - are less
beliigerent than the larger ones, if for no other reasons than havinq less
resources f or destnicf i rze ar.1- i rzj.ly . 

( 21 )



(  9 )  Hol ism: buddhism wi l I  have no di f f icul ty th inking and act ing

in terms of  a l I  four spaces, not accept ing div is ions,  man-made,

art i f ic ia l ,  of  the great uni ty of  sent ient  l i fe.  However,  of  a l l

the four spaces i t  should be pointed out that  buddhism is at  i ts
qtrnnapq.f d.s d prrJ_r()sopr- j  ,  LLL . ' -^nan space,

and then, alsoo in i ts relat ion wi th nature.  Buddhism is less

developed as a canon of  thought and pract ice for  social-  space

and i ror ld space. There is a certain lack of  social  doctr ine

in buddhism, i r rchiding a certain lack of  peace doctr ine in a

more speci f ic  sense -  a poinl  that  coul-d easi ly be overcome ( I

feel)  wi th more act ive contr ibut ions f rom contemporary buddhist

phi losophers.  The basj-c condi t ion is thereo however:  buddhism
' i  c ,  non-mef erL.-^ i  ^^ ' l  Tt  i  q,  A mcrrAl  nh i  I  

^-^^h* '  
{ -n }ra taql-ad emnir i  r .a l  l r r -

- -c l ryJfuqa. f  L r^,_L_LL)59Prryt  LU LJL --qrry,
. - i !L
WI-LI1" ; - r ib special  sphere for  the div ine as something separated from

human beings. Where occidental  re l ig ions would develop a theology
j  

^-^^ . - r f  tho d. i rz. ine L-, , , i r l - . i  ^ !  -L l - ln-n^h.,  1 rr1-,r ,Azl l r . i  c+- fhonlnarzr lqJ d 5Lfcrruc (J!  LrrL urvrrrLr lJLluul l fJL PII l . fU5Uf-JI ly \  U( l ( I (arr lJL LrtEUfuyJ

being a qol l lad, ict io in adjecro) ; , ,  f t 'eet&gus on this wor ld and

as hol ist ical ly as the problem would require.

( fO) Histor ical Iy,  buddhism tends to be a rel ig io4 or system of bel ief ,

f  Or the 6annl  a n r  +ha !  nr  f  athef than For f  ho rrnnar!vr  L l rE | .JEv|JrE, vr  Lrrg vrgaL rrraJJUS, ldLrIUl  LI l .ct I I

|  ) ) \
c l -asses and the power el i te ' l - 'Thus, i t  was expel led f rom India for

i ' ro inrr  incomn,at i l^r lc wi th BrahminiSt asner- f  s of  Hin^ ' . i  ^*  Tn Tr-uE!rry rrruvlL,us vvrLr i  IJId. I I I I t I I I ISt  a-1---  
- -  

. , -^^qUISm. In Japan

the Ieading el i tes adapted the much more nat ionaf ist  and regressive

( state ,1 shint6 rs their  basic or ientat ion,  in addi t ion to

chr ist iani ty.  In Korea, and to some extent afso China, the power

el i te embr:aced chr ist iani ty,  and i ts secular of  f  spr j -ngs,  I iberal  :_sm/

conserva' l ism and marxism. Thus, in Korea today, one f  inds aggresslve

chr ist iani ty in the South and aggressive marxism in the North,

among the el i tes,  on top of  widespread buddhism in the people

- presumably also in the North -  and hence a great peace potent ia l

i f  only the l -eaders could ei ther step back or reconci le themselves

with the general  Korean 1696 for uni f icat ion From a peace

theoret ical  point  of  v iew, th is would mean a great potent iaf  for
h6t-a nn1 i l ics.  With buddhism as guidance, a jo in-  /  y----  t - t - , icy.- , i t ics.  With buddhism as quidance, a - io inf  : ' )ot8Bg"" po' l  '

based on buddhist  th inking woul-d have a sol id foundat ion in

terms of  the masses of  the countr ies involved. But i t  was too weak

to wi thstand the Japanese (shint5) conquest of  Koreai  one

possible reason why the el i tes embraced Western thinJ<ing as a response.

tr^lestern thinJ<inE tends to be nore self-, less ielf -orientecr - rTore self-assertive

on behalf of the believers (Christianity), the nation(s)(Iiberalism) and,/or: the

class (marxism).



(  11 )  In buddhism there is no div is ion between creator and created

an essent ia l  point  in the buddhist-  uni ty of  a l l  (and not only

uni ty of  man )  concepts.  From a peace theoret ical  point  of

v iew this means that we have only ourselves to rely upon, W s

cannot hope to get peace in return for  obedience to a t rans-

cendental  God, ds part  of  His grace. I t  has to be of  our own

(  12 )

making, as a part  of  Lhe ongoing creat ion of  Lhe world

by a}]  sent ient  beings past,  pre sent and f  uture.  I?e have

i r rc+ ic nn+ = ^ j f f  h,r+ rr-^ rv.rqqihle rqgpft  Of COnSCiOUS,
JUJL OJ PSAUC rJ rrUL q 

YrrLt  UUL Lr lE

Closely related:1n buddhism there is fess of  a subiect-obr

cl ist inct ion.  There is not onlv we watchinq the wor ld- LIIE

(13 )

world is also watching us;  we are in i t ,  but  a lso of  i t .

Concretely th is means that there is an ongoing dialect ic where

we inf luence the wor ld and the wor ld inf luences us.  Peace is

not something we make by shaping the wor ld;  i t  is  a lso something

shaned in us in the nrocess. I t  is  our task to turn that

dialect ic posi t ively.  And this is not done by asking occidental

quest ions l ike "Where do we start ,  by changing the wor ld or

by changing ourselves?rr  but by promot ing those processes

whereby posi t ive changes in nature,  human, social  and l / /or lc l -

spac6 can go hand in hand.

annnrr l ina +^ buddhist  th inking, there is impermanence insrrrY

errervth ino -  1_ he anicca doctr ine.  The wor ' l  d i  s ehhi  no and

f lowincr-  nnf  a r io id qfrrrr : i r r re of  o lo i re l  archi tectonics -  butI  rvvY r l rY t

precisely a process based on diversi ty in symbiot ic interact ion.

IL does not make any sense to t ry Lo freeze the wor ld in a

form or a structure once and for ever-  lTrhatever plan one might

make for peace, i t  has to be a process plan, not a structure

nl an _ From A nFecF J-her)re]_ i  ^  - ' l  ^^ i  - f  
n€ VieW thiS iS mUChyrurr  yuqvu

more reaf ist ic than any structural  b luepr int  that  lays down

for eterni ty what peace should look l ike but does not take

into considerat ion the evolv ing nature of  the four spaces in

general  and the interact ion, ' . ; i t -hin auid betrreen them, in part icular.

According to buddhist  thought,  th is interact ion is always two-

way; my consciousness working on the wor ld,  the worfd shaping

my consciousness,and so on. To achieve anything one should

never try to proceed in a l - inear manner,  pushing a lever foi :cet-+- ing

that there is a reactio to everv actio. And not trv to finci one

as made

{-n cfrrrza
uv JU!fve t

do---* i 
^.vuvy t

(  14 )



Iever that  can be used to move the rest  of  the system, but

try ing to work f rom al l  corners at  the same t ime. Much better

than a major one-dirnensionaf push are many smal l ,  but  coordinated

efforts along several  d imensions at  the same t ime, start ing in

al l  k inds of  corners of  mater ia l  and spir i tual  real i ty renremberinq
/  ia \

that the system will hit back in a conplex web of interrelations.\'1rl

( f5)  According to buddhist  phi losophy, the wor ld is f i I Ied wi th

contradict ions,  the whole approach being highly diafect ic.

Thus, the current Chinese thinking in terms of  "one country,
, .  (24)

two systems" meaning that there can be both social ism and

^^"- ' :  r^1 :  sm within one country,  the People 's Republ ic of  Chinaua|Jl  LAlr

is  fundamental ly buddhist  and daoist ,  certainly not marxist

which - is a much more l inear,  one-sided, occidental  system of

bel ief .  From a peace theoret ical  point  of  v iew one possible

impl icat ion of  th is is that  one should not t ry to get r id

of  corr t radict ions,  t ry ing to make systems pure.  Rather,  a

diversi ty wi th contradict ions is both possible and even desirable.

And to strive for a contradiction-free reality rs meaningless.

(16) Buddhist  thought is organised l ike a buddhist  wheel ,  i t  is

not pyramidal  and deduct ive f rorn f i rst  pr inciples.  Of the

var ious ideas ment ioned above none shoul-d be seen as more

fundamental  than the others .  Rather,  they could be seen as

organised around a wheel where al l  possible l ines

&& drawn between the points as connect ions to be explored (wi t t r

the danger that  th- , - :  r rould lead to bi lateral ism, always looking

at only two points at  the t rme, rather than three, four,

manv) C)ne imnorfant imnl icat ion of  th is is that  there is
'L \4 'Lf  l

no unbroken core of  fundamental  and f inal  ar t ic les of  fa i th;  and

tt lat  the system as a whole is open to nevr points,  meaning ne\^, l

^^h^- ^^ 
+L-^. . r . -^^r  ro l ls throrrcrh +- ime horrT hAintS COmedPPr(Jd(- l lc5.  nJ Lr lc wlrEUM!!J ur l !vuYrr Lal i lg 7 l luw PU.

up on top and demand more at tent ion;  as the wheel spins the

-^ r  -+. . :  ^^^l . . . :  *^ L^+.,^^* ! r .^  ro i  nf  s ArF qnl tn intO an eve: l  . l -  i  ohf  erIEId.LI \Jr I>rr_LlJ5 I -eLWgErr Lr lE yvrrrLr q!s JLJulr  f l rLU al l  cvct  Lfv l rLs!

web of  thought and act ion.  Ul t imateLy, i t  is  the total i ty of

al l  of  th is that  matters,  the whole approach being fundamental ly

hol ist ic,6rd.  d lmanic as opposed to a deduct ive pyramid Lying together

atomist ic insights or " f indings".  
(25)

(  I7 )  Suddh::*-  thcuqht is pro:Loundb, opt imist ic :  there is buddha

nature in us al l  i f  we only real ise i t .  But there is a

di f ference between the hinayana approach perhaps more emphasis ing
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how to avoid dukkha (suf fer ing) and the mahayana approach

more emphasis ing how to obtain sukkln (bf iss,  happiness).

Thus, i t  stands to reason that f rom the hinayana school  more

mirrht-  be expected in terms of  negat ive peace, and from the

mahayana school  more in terms of  posi t ive peace. Since both

are parts of  a dynamic peace concept,  a buddhist  g i f t  to the

world would be to combine the hinayana and mahayana approaches

see them as examples of  d ivet t iaV, utd f" t  t f , . rn i - r r teract
(26)

symbiot ical ly wi th each other.  A chal lenge to buddhism!

(IB) The buddhist  v iew of  processes tends to be cycl ical ,  not

l inear.  There is nei ther any def in i te quarantee that th inqs

erF crnino ruel I  -  ncrr  fhat  1-horz are ooincr hed' l rz.  Therc areqrs 
YvrrrY vYL!f  t  r rv!

ups and downs in al l  four spaces, and that which has come up

may come down again just  as that  which has come down may come

up (as opposed to heaven and hel l  in chr ist ian theology

these are seen as end states rn human evolut ion,  as points

of  no return ) From a peace theoret i -cal  point  of  v iew the

cycl ical  v iew may inoculate buddhists against  being too

opt imist ic when things go weI l  or  too pessimist ic when things

r -^, i r . ,  +r . . .q nerm.i  f  f  i  no f  hem a middle of  . t -he road . . ,OSit iOn
YV UOUfy t  LI lUJ I ,gr l r t f  

LLf  r rY Lr lg l l l  q l t l f  uu!s vI  LI IE !VqU y\

also in th is regard.  On the other hand, there is also

part icular ly in the mahayana school  -  a basic opt imism which

would imbue the cycl ical-  perspect ive wi th an element of  (27\
I inearr ty,  somewhat I ike a spiral  moving forward and upward.

(  re ) In buddhist  phi losophy the focuE is on cont inued str iv inq,

sel f - improvement and Sel f - improvement being not only indispensable

but also possible.  Nei ther acts of  fa i th,  of  submissiveness

or acts of  Grace from div ine quarte;s (except in amida buddhism)

are to be expected, to be hoped for or would in any sense

be useful .  Much and hard work rs needed -  a type of  th inking

anf i ra l r r  
^^mnat ihr la 

r^zi fh noano fhanrrr

(2O) And f inal ly,  there is the goal  of  the whole exercise in

human space: I fgglg,  which can be seen as some type of

maximum entropy. I t  shoul-d not be transf ated as "ext inct j -on"
/ra\

or s imi lar  metaphors used in r ,vestern presentat ions . \  "1t  rn iqht-
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rather be seen as some kind of  real isat ion of  the uni ty of

man doctr j -ne,  a Sel f  - real isat ion whse the anatta doctr ine

is fu l ly  real ised, in a state of  constant sukkha. This

wou1d be highly compat ib le wi th the idea of  peace as expounded

akrnrze- in tho mini-ncnr-e fheorv alreadv indiCated at  theqvvvu, uqsj

outset.  Nirvana is entropy, peace is entropy -  hence, in a

g_ertgin sgnse peace is .nirvqna and nirwana is peace And the preceding

nineteen points concretizaLions of ihis point number 20.

- r  l f r r r l r1 h i  c ' r - r  .  Qi  v r . rnr l r  nrr i  n+ q f  or  naa-aj .  l r \ l r { r / . r r fDt. l  l . ,vr i r ,J !v!  yEauE

But buddhism also has weak points that  contr ibute to

explaining why today i t  does not play the great rol-e as

a peace-bui ld ing factor t  hat  buddhism certainly has the

potent ia l  for  doing. Six such points wi l l  be br ief ly

Lot- lched u-pon: those I iv ing in buddhist  countr ies rnay see many more.

( f  )  Tolerance is good, but l - ruddhisrn may also have been led to

become too tolerant,  for  instance of  h ighly v iofent systems

of mi l i tar ism - l ike in the case of  Japan where buddhists

too easi ly also embraced shintoism and combined the two with

confucj-anism in a highly dangerous way which was most useful

€^- 
-- :anese mi l - i tar ism (the kami-kaze suic ide exnedi  f  ionslUI  UqI,A]TCJE I I IJ] ILq!  UAPEUILIV11D

hainn n good example).  Another case in mind may be

buddhist  support  for  mi l i tary regimes, 1i- 'e in Thai lani .

(2)  Tolerance is good, but buddhism may also have been too tolerant

of  systems pract is ing structuraf  v iofence, for  instance in

their  economic pol ic ies,  so that the middle way doctr ine becomes

a structural  impossibi t i ty .  The resuft  is  extreme misery

on the one hand and extreme wealth on the other,  wi thout

buddhists necessar i ly  standing up, f ight ing the system, i .  an ef for t

to pract ise niddle way pol icy.  Again Japan is an example of

such economic pol ic ies,  internat ional ly speaking, i tsel f

accumul-at ing r iches and per iphery countr ies in the Japanese

economrc sphere exper iencing extreme poverty,  even misery.  But

then, dt  the same t ime, i t  should also be ment ioned that the

income distr+hl tFion of  Japan is among the most egal i tar ian
\  / .v )

in the wor ld.  And the index of  equal i ty var ies l i t t le over

t ime, meaning that r i -ses and decl ines come in a paral le l  fashion

for the el- i te and for the people -  both facts to some extent,  in al l
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probabi l i ty ,at t r ibutable to the inf luence of  buddhist  thought

and pract ice wi th in the country.  In a sense this might be

taken to indicate that  there is more of  a social-  doctr ine

than a tvcr lc l  ' -  doctr ine in buddhism, but above al l  buddhism

operates as an extremely important doctr ine structur ing behaviour

in the nature and human spaces, at  the micro rather thanmacro levels.
1rs nentioned above, these are the strongest points where rne spaces ar:e concerned.

( 3 ) The idea of working among ourselves in snall qroupsr next to

the temple and the t-nnk, in the v i l lage, under the guidance of

the p-hikkhu (monk),  is  beaut i fu l .  But i t  may also lead to

retreat ism, to wi thdrawal.  Of the Tr ipfe Gem, the Buddha and

the Dham,na ( the teachings of  the Buddha) are evai fa_bl_e to af l .  Br-r t

the Sangh.a ( the order of  the nonks )  becomes margi-nal ised f  rorn

the rest  of  society,  having i ts own existence in splendid,  micro society

isolat ion (meaning by that both that  i t  is  isolated and that

i t  is  splendid,  pract is ing eb+nga and metta-karula among

themselves )  .  Buddhism becomes pr ivat ised, not in the sense

of being indiv idual ised, but in the sense of  belonging,

col lect ively,  to smal l  groups on their  cooperat ively engineered

road to buddhahood. The impact on IIEcro society is negligible, or even

negative by placing individr,rals far on the road to buddhahood outsid8t588l8tt?n'

(  4 )  Buddhism may too easi ly accept that  the leadership of  a

country pract ises the opposi te of  buddhism as long as i t

g ivesin return f reedom of worship.  In other words,  buddhists

l ike others may too easi ly accept-  a concordat v,r i th the powers

that be, and are of  course not rmmune to the f r inge benef i ts,

t -he emoluments that  such a concordat might carry in i ts wake.

Where buddhism becomes a State rel ig ion,  th is danger is very

apparent - Thailard beirg a lnssible o<ampIe.

(5) In the idea of  cycl ical  processes, ds opposed to l inear

processes r  a

accept ing defeat too easi ly even i f  there is no inner capi tu-

lat ion - \ccording to the cycle,  decl ine is inevi table;

however,  i t  i .s  not too dangerous since according to the

cycle there wi l l  a lso be an upswing in due t ime. tsut  s ince this vr i l l

cor,re anyhov/ no real effort is needed. In short, there is sone truth to

occidental prejudices about the Orient and vice versa, of course.(3o)
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(6) Given the f ive condi t ions just  rnent ioned, buddhism may

easi fy become r i tua

beaut i fu l  I ike in the count less temples in South East and

t3:J: :1 is-Lat.  Bu. i  th is may also be al l  there is to i t .

The focus may be on Lhe buooha as an obj  ect  of  idolatry

and on the gashon pressing the hands together,  bowing

l  icrhf  lv  fo th^ j -^-^ ^E -L? buddha in anv nosi f  ion- The! !yr l  urJ Lv Lrrg I r t tAVE (Jl  L l lC Uuuur lA I I I  o ' I I )  tJUD! Lrvrr .

focus may be on the dhqinqg, of l  h is teachings as something

to be learnt  by heart ,  even in quaint  languages (pal i ,

which is the same to s inhalese as sanskr i t  to hindi ,  or

i r r  very c l -assical  chinese and other languages).  And the

sangha may be something admired but at  a distance, not to

be imitated. In other words,  buddhism may become an object

rather than somethincr subject- ive enter ing the l i fe of  the

person as an almosr inexhaust ib le reservoir  of  insight into

human life.; a psychophilosophy sans pareil- And that is the recipe for

sLagnation - which is another \{ay of saying that a religion is dying.

4. Ccncl-usion

che
Looking through aI I  /  points just  made, the balance sheet is obvious:

r tent  iat f  FoFotAtT:- , r .  peace pol i t ic  s,

tn a I  aroe exf  Fnf rrnf  anncd 3ut l : r . ,dcl j l is l : i has to be

revj-ved and kept al ive in order to escape the corrupt ive

inf luences of  a wor ld replete wi th direct  and structural

v io lence. Incidental Iy,  I  th ink there are such peace

*^+^.^! . . i^r^ . : - .  a l l  re l . i  o ions i - . r r+ r^, .^^r- . ism di f fers f rom soP\rLUrrLfalJ I t l  q1r LerrYrvrrJ.  vuL uuuur l r ;

many of  the other rel ig ions (  for  instance chr ist iani ty )

because ' :v no stretch of imaginat ion can buddhism be

used t-o just i fy direct  and structural  v io lence, war and

exploi taaion. *n"r ,  chr ist iani ty turns i ts ugly s ide up, i t

spel fs war;  when buddhism turns i ts ugly srde up, i t  spel ls

refreaf ism- r i tual ism. I t  is  our task to have both of  thenvgulvrLl  ,

turn their  beaut i ful  s ides uP,!  and they may actual ly be quite simrlar in

tireir a:.ction corlseqrr.en""=. 
(32 )

- t  r ' r ight 5e r-rseful  to remenber that the Lord Buddha

pract ised his doctr ine,  and for al l  of  society.  His was

not onlv a rel ic, ious dor: f r i  -^  r^"+ -1^^ a snr: ia l  anr ' l  nol i t ical____J _ry__vuo uvuu! f  l lg t  vuL qa-v q Dvuf,qf  qrru 
F

doctr ine f  or  the social  and inter-soci  a- l -  f  orm6l i6 i ls  of-  h is

t ime. So maybe that is whatwe are missing: a higher level  of

consclousness as to what buddhism could mean in pract ice,  r . , i i th

rxf,re exercise of inspired leadership to inrplenenL the insigirts.
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. ) f  ^A,rrc6 f  here g;g SLtCh inSpir ing and i rnpOrtant exampleSvvu! ru t

of lcudctr ist  leaclership as the former u.N. SggceLary-genera],

the Burmese U Thant or the Soka Gakkai  Internat ional  leader,  Janranese
Daisaku Ikeda, or the Sarvodaya Shramadama Internat ional  leader,  Lhe/

the Sr i  Lankan Ar iyaratne. The chal lenge is certainly there.

Al l  over the wor ld there are ef for ts to bui ld more peace- l ike

structures -  but  they are of ten missing in ethos. Buddhism is

such an ethos, perhaps in search of  a concrete structure.

Maybe the two could meet,  and nnybe this could also be a very

concrete example of  a meet ing of  East and West,  very much overdue?



NOTES

Tal- l< given at  the rnternat ional  i jouse of  Japan, Decer,rber Lg84
in connect ion wi th the conference "Buddhism and leadershrp for
peacd" organrsed by the peace Research rnst i tute of  the Sol<a
Universi ty i r i  .Tapan and professor Glenn paige of  the Depart inent
of  Pol i t icar science, universi ty of  l iavrai i ,  : - ionoluru,  I : ia l ra i i .
The tal l< was arso given in Seour,  Repubr ic of  r iorea, Decernber
1984, in a meet lng organised by the Dae hicn pagoda. r  am
grateful  to di-scussants in both placesr part icur_arry to the
very l ivery discussion st imulated ,by buddhist  monl is in seoul .

Japan ernerged vr i th one power centre,  Europe v; i th at  reast tv/o
afte: :  the Cathof ic-protestant spl i t i  one tended to develop
pov/er rnonopoly theor ies,  the other balance of  porrer theor ies.
Japan was isorated for a rarge part  of  her history and hence
not in need of  an interact ionist  pov/er theory,  European countrres
certainr!  h 'ere not.  But that  does not exprain why Japanese
gardens tend to have once centre,  not  necessar i ly  r -ocated inside
a gardeno ds 

'suar ly 
ccnceived of ,  whereas xurcpean gardens,

part icular ly the r-rench ones, tend to be basec on symme.ry .
so,  maybe there are deeper forces at  work,  nore at  the revel
of  cosmology than ideoloqv?

I )

2) For an explor"r t ion of  th is,

a general  theory of  pea.ce",

Copenhagen, 5j  1er:s ,  L97 4 ,

see Johan Galtuirg,  "Ent i :opy and

Effgy r,
Chapter 5.

3)

t \

Tl- i is  perspect ive,cer ived f  rom general  th inkirrg in ecology on
"systenl  matur i ty"  is  basic to my olrn understanding not onry of
al ternat ive peace theory but arso arternat ive deveropment theory
a.s explored in ( f  or thcoming )

Three obvi-ous ways of  combining capi tar isn and sociafrsn r , .zourd
be (a) to have them in di f ferent pa.r ts of  the country,  for
instance in a federar structure permit t rng high revers of
autonorny,  a lso in basic econorr l ic  pol icy,  (b)  to have t5e country
go through capi ta l is t  and social ist  phases in successl-on,
rnore or less planned, and (c)  to have a funct ional  mix,  sone



sectors of  society rur l  in a capi ta l is t /mari iet  manner,
other sectors in a social- tsL/pran manner.  The fat ter  

'sarso l<nor,vn as the social  dernocrat ic approach, opt ion (b)
is perhaps what china has been and. possibly st i l t  is
undergoing whereas opt ion (a) m.ay be a fascinat ing possibi l i ty
for  the futurg arthough there are some approximat ions
alreacy in the Gerrnan Federal Republic, within a capj-talist framework.

s)

6)

7)

Saa m17

Chapter

' lhere are al ternat ives ! Spot<esman, Nott ingham ,  LqB4 ,
3.2.

8)

@.cit.  p. 1CO

lor one descr ipt ion of  the consequences for Lhe nucrear
b/ar, enphasizing ard exploring the sociological  ancl
psycirologrcar aspects more than is usualry done, see nry
Environment,  Dsrze!qpment and i . l i l i tary Act iv i

,  i ,onvegi  an
Universi t ies press,  Oslo,  Lgg2, Chapter 3.

r  am using the vsords "  occi i "ent .a l  "  ,  , 'or iental , ,  
,  not  geographicarry

in the rather lu i l icrous " i 'Jest  of  suez " /"East of  suez' ,  sense,
but more as a descr ipt ion of  a rel ig ious/c iv i l isat ional

rear i ty.  The occidentar space is dominatec by the rel igrons
of the Old ?estament (Judaisrn,  Chr ist iani ty,  Tslan) vrhereas
nr i  an+ 

^- l. , r - , -enra-L space'  as i  use these terms, is inf  l_uenced by
buodhist  teachi i lg.  r t  shour-d be noted- that  th is wourcl  prace
the Phi l ippines and fndonesia in the occic lent ,  not  in the
Orient.

This is in l ine r . . r i th the general  occj-dental  tendency to see
relat ions as cornpet i t ive,  as " f  win,  you rose,,  or  v ice versa.
rn buddhisrn there is a strong emphasis on the possibi- l r ty of
growing together,  and arso of  decl in ing together because of
the l in l ' ,ages of  incr iv ic luals lv i th each other.
r t  is  the networl< of  indiv iduals rather than these inclrv iduals
thernselves that rnatters i  the rel-at ions rather than the elements
that are related.

q\



10) See my Gandhi Tod.ay,  tsertels lxan, Mi inchen f985 -  ot .her t ranslat ions

forthcoming, Chapter 3.

f f  )  And this is the basic thesis of  There are al te: :nat ives !  ,  as

dr,rzeloned ' i^  .^r-^ '^+^- t r .2 in some detai l .uEvElurvg! l  r r r  v l lq l rLEl  J

12) See "An edi tor ia l"  ,  Journal  of  Feace Research, VoI.  I ,  i ' { "  l ,  L95r; .

f3)  See Johan Galtung, "Sel f - re l - iance:T ovzards al ternat i -ze

economic theory",  I (eynote speech given at  The Other Economic

Sumrni t  (TOES) Longon, f iay 1985.

14) The r?eport  of  the Pa1re Comrnission is cal led Common Secur i ty

London, 1983. f .1 ly cr i t ic lue of  that  report  is  f  ound in There

are al ternat ives !  ,  Chapter 4.3.  pp.  l3B-45.

15) For a fur ther explanat iorr  or '  th is see the excel lent  book by

Dieter gischer, P-reventing War in the Nuclear Age., Rowrnan & Al-l-anlre1d, Totowa,

New Jersey, L984.

f  6 )  To this ,  however,  i t  cot i ld be o! :  j  ected, that  i i -  there is real-

conf l ic t  about very basic interests or one ai  the countr ies

is expansionist  cone wha-t  Rdy, al l  such considerat ions r ,vould be

brushed aside.

f7) This is beaut i fu l ly  i l lustrated and docunented by one of  th.e

nrr inr  ] - r^11;s of  our century,  I ' ia l<arnura'  s : : ight ly f  amous, The
mr' ih l ' t - -  of  EasLern PeopIes,  Fionolulu,  the Univcrsi ty of  i - Iavlai if r r l r r l \ f I IY

t . .=",  t*r .

f  8 )  t  w111 f  orever remain gra'-ef  u l  to my buddhist  f  r iends in the
nr^1 -"^ i  - - r  Buddhist  t iedi ter t ion Centre,  Green Lane, Penang, t ta laysial ' , rqr4yJrol

f  or  shovi ing mc so gent ly how this vrorks in pl :act icc,  st-art ing

rvi ih chai ts in Pal i ,  cont inuing with exchanges of  rner i ts and

demeri ts exper iences, and then with short  ta l l<s on buddhist

topics f  o l lov,red by ct iscussions. The point  vra-s not only that

the s ize of  the groups doing this was srnal l ,  bui :  a lso that i t

v/as a qroup in the sense of  not  being an organisat ion wi th a

hierarchy, meaning a pr iest  of f ic iat ing on top. The role of

the monl<,  the brother,  was more I i l ie a brother.
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I  must relate my ov, /n persoiraf  exper ience in th is connect ion

v,zhich I  found so touching. tselng a Vis i t ing Professor at

the Unrversi t i  Sains i r ia laysia in Penang, I  happened to l ive

clnqo l ' r r r  f  ha ?agoda descr ibed in the preceding footnOte.

One Sunday f  venturcd- over,  across the Green Lane, and asl ied.

whether T rnight be present at  the cerernony. I  v, /as r , rost

cordial ly vrelcorned, ancj .  af  ter  th is had been repeated a couple

aF Q,rnr i=rrc r  ! r 'as aSl<ed whether I  COUId i r ragine giVing next

Sunday's ta l l i  on a br-rddhist  topic.  I  i rnr . iediately objected

that f  v las not a budd.hisL,  only sonebody f  ron the protestant

north of  Europe, no+- that  I  vras a Chr istran in general  or

i  nr^ l -actant in narf  icrr lar-  bU,t  f  r , laS Sirnr- l ' l  v  intcresied in

buddhism, t ry ing to undterstand better r , rhat  i t  v las about.

"But that  means that you arc a buddhis+-",  they exclaimed, adding

that buddhisrn is not a quest ion of  sudden conversion, of  beinq

something one was not before,  but  of  a process, of  becorning.

t  can test i fy to th is:  ther:e as an endless road. to walk

both ethical ly and cogni t ively;  buddhism beinE easy to enterr

demanding in the process r  endless in i ts prospects.

i t  is  interest ing to relate th is to the theory of  indirect

dernocracy.  l /hen the system is ba.sed on pol i t ical  partres

the struggle among them is hor izonta-I ,  i :eopJ-e Ceciding through

their  votes which part : /  or  combinat ionof part ies shoufd rule.

But the distance betvreen ruler and ruled may st i l l  be considerable;

l -haro in i \z ha r t ' .  IerS and rUled in aI l  part ieS, an{ What ChangeSr r (s l

v,rhen the part- ies change is the group of  ru lers.  l ihen Lhe
qrrcfom i  c h:cgf l  6n referenda and pUbI iC VOteS in general

over issues'  chances are that  the distance betvreen ruler and

ruled may become less.  T he rulers vr i l l  have to rule nore

in accordance vr i th the concrete and speci f ic  v; ishes of  the

ruled because the votes areover real  issues, not over those

issue bundles referred to as part ies,  perni t t ing the rulers

rn i  nf  ornrar an elect ion v ictory alrnost any lJay they vrant.  However '

what is r i ' . iss ing in that  type of  syster i i  is  the hor izontal

struggle among pol i t ical-  part ies over interests and values.

Anci  thus i t  is  that  th is struggle comes to the forefront in

systerns based on part ies,  retaining consloeralc le distrust  for  the

ruled and distance betvaeen ruler and ruled, whereas that



2L) This is a najor f inding of  the Correlates of  l , lar  project  d i rectccl  by

J.  Davic i  Singer of  the Universi ty of  i l ichigan. 1t  is  af  so a rather

rr lportant argument underyincy the "  Sr i ia l l  is  beaut- i f  u1" thesis .

22) One reason for this pspu]ist character :  buddhism is s i rnplv too

caal i tar ian for  the tastes of  the upper c lasses, and Lhe ascet ic

I  i  f  esty le of  the bhikkhu too rnodes ;  - -  f  or i  nstance in comparison with

the upper rungs of  the radder of  the chr ist ian hierarchy -  to be

promisirrg f  rorn the point  of  v iew of  the upper c lasses.

drstance is decrease, l  in systens

on referendum, at  the expense of

i  nqn i  rar l  hrr  h!r-Frr  cfrrrnal  acrrrrrYr!su uJ !Jq!  Ly JuruvgrsJ.

23) This is a rna j  or  point  in hindu, and i

-h 
i  1 

^-^^h'7 
.  i  -F alnn nl t  ret taq nn I  r r  

^naPrrrrvJUyr ly.  . . t_I  (Jt I t j  yLl I ruL-o vrrr)  v l rs

at the expense of  a. l l  others,  chances

obtain that  one, precisely because of

relat ions".

( I ikc Lhe Sr. ' iss system) bascd

considerable l -acl< of  dvnarnism

or that  natter al -so in buddhist

goal  or  value single-r , r indedly

are thaL one wif  I  no' t  even

th i  s "  complex r+ec of  inter-

24) The Chinese expression for this,  t ransl i terated, is " I  , t io, l ieng zr, ,

25) ror fur ther explanat ion of  th is theme, see Johan Galtung

I iethodology and Deveropmenln Ejrers,  Copenhagen, LgBG, chapter 1.

26) To quote the i ' :ongol ian br- lddhist  Ochirbal ,  at  t -he "Buddhism and leadership
fnr ^o.-o"conference in Tok'yo,  Decenber I984: " lJhat nat, ters is
. .^ !  L ' l - -"1n;q r ' \ r  mAh:r tan3 !^.r .+ L".Anh- 'not.  n l_naya--*  - . .*--* :  * . .d r  rL. , t  ouoonayana !

27) And this,  of  course, wourd relate to Chinese and Japancse I , i rne

perspect ives in gcnerar,  less r inear,  rnore cycl ic than lvhat is

found in the occident.

23) i  of ten wonder vrhether th is dissolut i -on- into-nothing interpretat ion

so of ten found in the -rr /est  is  something made by Chr ist ian pr iests

in crder to rLrake buddhisrn appear l -ess at t ract ive!  Clear ly,

Chr ist iani+-y der ives much of  i ts  strength f ronL i ts promise of

eternal  l i fe.  V/hat buddhism promises is release f  rom the cycl-es

of rebir th,  just  as hinduisrn pronises release frorn the cycles

of transmigration. Rather than dissolution nirvana is seen as a state of
naximum entropy, a state of unj-on where the individual is no longer d.iscernibl_e.



?c) \ The Japanese income distr ibut ion seens to have three major

character ist ics:  the stat ist ical  indices of  d ispersion

are very low; they are relat ively constant over t inLe rneaning

that there are fevl  f  luctuat ions wi th diverEing and converging
h^+r ^- ,1 ^Fl .JC L UEI I rJ O11U t  U! UVUL Dg t not aI I  benef i ts can be expressed

in monetary terms thus escaping such r f leasures.  ' lhe lat ter

point  should be i<ept in mind before one becor:es too lyr ical

about the .Tapanese svstem.

3O) To the l lesL " f reedon is insight in necessi ty,"  a l though

nr^nrr- l  ar1- ar{  hr '  
- l  

^ :^ i  
na i racl-arn nhi  l  

- . -^^h^-^ 
t - -^ ^ '1 "^.ra 1-^^-

PrulrrufYdLcu rJy rEour l lv  v lsJLErr l  yr l r_LU5\JiJr lcrb,  1 ld5 d_Lwd.y5 IJeett

LL'^ *hi losonhv of  t l r r .  l (ner-ht :  1_ho l - lc ' r r  l i rz ina:nnnr l l ' i  nn: ) t :CII  A5 Ll lC yl l r rvovlrrrJ v!  LrrL r \ r luvrtL,  Lr lu : l  CIUUUILLfI IL j

to the maxirn:  "  f  reecjom is insight in suf  f  ic iency" ,  meani i ' tg

his c\ /n suf  f  ic iency,  h is se l - f  -  suf  f  ic  iency The resul t

is  t remenCous occidental  e l i te expa,nsionism. To t-he or ient

" f reedorn is insight in necessi ty"  seens to have been much nore

:nnan|al^,  la ln: i inr-  +^ :  €a#=l i -n '  ^--- . i -n rc . , , . . i  
- . - ln- ,,  r idul- I l9 LO d -LdLciJ. l  5 l : l  paSSlng a: ;  V/ l_SUOII i  aS a

cl-oak f  or  conservat ism. 1\s a resul- t  or iental  e l i tes have

been threats to their  own, occidental-  ef i tes not only to their

o\ i rn but also to el i tes and people everywhere else in Lhe rvor ld

3f  )  I  th in l i  Chr ist iani ty l i l - ,e ot i rer  ideoJ ogies in the occident

come in two versions: one made for expansion and one for

protect ion,  in order to be actapLable to the changing phases

of occidental  h istorv.

See the last  chapter of  the book . toy the Svr iss theologian

i- Ians Ki ing,  Chr ist  sein.  Also,  read the beaut i fu l  prelhiera

sTp]f  re by Jrancisco d 'Assis i .  i?here is the chr istorogical

u=p* of  Chr ist ianrty in those two? l , /here rs the grace of  God?

f s i t  not  rather "wer immer strebeird s ich berni iht-  . . . "?

In th is paper I  have been 1

.onddhist  prac t ice,  and part

plain,  ordinary buddhists.

t ruo hooks or l i  l - -g uscfuf  :

Af  exandra David- i . leeI  n Buddh ism. i ts doctr ines anC i ts methods

l\ lew Yor:1-, ,  L919

David J.  I (a luapahana Buddhist  phi losophy. A histor ical  arnalysis

l lonolulrr .  ,  L916 .

32)

nqrr i  rod l . r r r  l - \ r rddh. i  ef  r , r - i . t  - i  n-  and;JuusrrroL v{! f  L! t IY

icul-arIy by r f ty nurnerous discussions with

I  have, hovtever found the fol lorv inq


